Introduction
Among the so-called magical texts from the Cairo Genizah edited by Peter Schäfer and Shaul Shaked, the Cambridge fragments T.-S. K 1.144, T.-S. K 21.95, and T.-S. K 21.95P constitute a manuscript containing various prayers, most of which have "a mystico-magical character."1 Among these prayers we find a Reimund Leicht, in which he argues that this Hebrew text of PrMan is a tenthcentury translation from a Greek text close to the text of the Codex Turicensis, but reflects also unequivocal influence from the Syriac versions. The picture that emerges from Leicht's hypothesis is reminiscent of the model that various scholars in the late-19th and early-20th centuries advocated regarding the Hebrew text of Ben Sira from the Cairo Genizah,6 namely, that of a document written in the Second Temple Period,7 that survived in Greek and Syriac, and that in the Middle Ages, presumably the tenth century, was retranslated into Hebrew.8 For the Hebrew text of Ben Sira the retroversion theory could not stand the test of time, and after the discovery of the Masada text and the Qumran fragments, at most the partial retroversion theory could be maintained; that is, the view that the Genizah manuscripts of Ben Sira are basically the result of inner-Hebrew development, and that only some passages such as Sir 51:13-30 contain traces of a retroversion from Syriac (or Greek). 9 For other books the scholarly discussion moved in the opposite direction. Thus M. Gaster considered the small Hebrew version of the story of Judith that he published in 1894 to be standing at the beginning of the literary and
